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AabommHa I. I Tenpenuii po3BUTKY aiecaiBHOI moJicemii B
JIATMHCBKIN Ta Cy4YaCHUX POMAHCBKHX MOBaX

VY crarti Ha MaTepiami CIOBOTBIpHHX THI3JI POMAaHCHKHX MOB 3
BEPIIMHOIO [I€CIOBO AMIUCMU- NAA6AMU PO3TISHYTO TEHJICHIT PO3BUTKY
moJriceMii 1 BCTAHOBJIGHO, IO TMPH TEPEXOJli JIOCIIHKYBAHOTO IIECIOBA Y
POMaHCBKI MOBH BiIOYyBa€ThCs 3BY)KEHHS IOJICEMIYHOI CTPYKTYPH i€CIOBA
natare 3aBISIKA PO3BUTKY aHANITUYHUX TEHACHIIH Y pPOMaHCHKUX MOBAX.

Knrouosi crnosa: niecioBo, poMaHChKi MOBH, TIOJTiCEMisl.

Anémuna U.T'. TengeHunu pa3sBuUTHA IJIAT0JbHOH MOJMCEMHH B
JIATUHCKOM U COBPEMEHHBIX POMAHCKHUX SI3bIKAX

B cratee Ha Marepumane CI0BOOOpPa30BaTEIbHBIX THE3] POMAHCKUX
SI3BIKOB  C BEPIIMHOW TJIArOJl M1a8amb-niblMb PACCMOTPEHO TEHJICHIIUU
Pa3BUTHUS TOJIMCEMUU W YCTAHOBJICHO, YTO MPHU TEPEXO0J€ HCCICTyeMOTO
rjarojia B pOMaHCKI/IC SA3BIKA HpOI/ICXOIII/IT CY)KGHI/IC HOJII/ICGMI/I‘-IHOﬁ
CTPYKTYPBI IJ1arojia natare B CBSI3U C Pa3BUTHEM aHATUTHYCCKUX TCHACHITUN B
pOMaHCKI/IX A3bIKAX.

Knroueswvie cnosa: Tnaroj, pOMaHCKHUE SI3BIKH, TIOJTHCEMHUSI.

Alyoshina I. G. Tendencies of verb polysemy development from
latin to modern romance languages

On the material of word-formation nests of Romance languages, verb
natare being the head-word, the article dwells on the polysemy development
tendencies and formulates the conclusion that in the process of the arrival of
the verb under consideration into Romance languages there takes place the
narrowing of polysemantic structure of verb natare due to development of
analytical tendencies in Romance languages.

Key words: verb, Romance languages, polysemy.

VIAK 811. 111'42
L. N. Bunina

THE PECULIARITIES OF NONVERBAL COMMUNICATION
IN CHINESE AND EUROPEAN CULTURES

Nonverbal behaviors, one of the important means for human
communication, are of great significance in cross-culture communication. The
behaviors, however, differ greatly from each other because of their cultural
background, and may bring about misunderstandings among people. Problems
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of cross-cultural communication have become crucial in the process of
ongoing globalization for the reason that they create obstacles to successful
personal and professional communication.

The aim of the article lies in comparative analysis of nonverbal
communication in European and Chinese cultures and their realization in
different nonverbal cultural communities.

The cross-cultural comparison of nonverbal communication has been
paid considerable attention in the past decade. Such scholars as A. Cohen,
A. Giannini, C. Knott, and R. Miller made a great contribution to the empirical
studies concerning the nature of such nonverbal behaviors and acts as
agreements, refusals, sorrows, and happiness.

Generally, communication can be divided into two groups: verbal and
nonverbal. According to the research, words convey only 7 percent of a
person's message. Intonation and voice quality communicate 38 percent, and
nonverbal cues transmit a whopping 55 percent [1]. That means that people
pick up more from nonverbal communication than from the words a person
says.

Nonverbal communication (NVC) is usually understood as the process
of communication through sending and receiving wordless messages [2].

NVC can be communicated through gesture; body language or posture;
facial expression and eye contact; object communication such as clothing,
hairstyles or even architecture; symbols and infographics. Speech may also
contain nonverbal elements known as paralanguage, including voice quality,
emotion and speaking style, as well as prosodic features such as rhythm,
intonation and stress.

Much nonverbal behavior is culture-bound. Certain types of nonverbal
behavior seem to be universal. For example, there is strong agreement among
members of most literate cultures about which facial expression represent
happiness, fear, surprise, sadness, anger, and disgust or contempt. Many
nonverbal expressions do vary from culture to culture, however.

We will try to analyze what the differences are in Chinese and
European cultures from these categories of nonverbal communication.

Different gestures have different meanings. Different nationalities have
specific gestures and emotions. However, due to the different background and
culture, even the same gesture and emotion has different meaning for different
people in certain contexts. Thus, it is very useful for us to understand people
by understanding their basic nonverbal communicative skills.

We offer a few examples in Chinese and European cultures to see how
gestures communicate.

1. Different meaning of hand-waving. In most areas of Asia, including
China, people would wave hand to say goodbye or hello to others. Waving
hand means “no” or “nothing” in Europe. Their formal way of saying hello is
stretching out arm with the hollow of palm outwards and moving fingers up
and down. In Greece, waving the whole hand is a kind of insult to the person
nearby, which may cause unexpected trouble.
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2. Call for coming. When signifying “come here”, the Chinese would
extend their open hands palms down, toward the person with all fingers
crooked in a beckoning motion. But in Britain, it means “go there”. And in
English-speaking countries, it means calling in the animals [3]. When British
want to indicate “come here”, they would extend their closed hands, palms up,
with only their forefingers moving back and forth. In China it means calling in
the children or animals, or an expression of provocative behavior.

3. Number Expression. Either in China or other countries, people
would like to indicate numbers with fingers, but their way of expression is
quite different from each other. Chinese often stretch out index finger to
indicate “1”, while the European people use their thumb. To indicate number
“2”, Chinese stretch out their index and middle fingers, whereas in Europe
people uses his thumb and index finger, which is used to indicate, number “8”
in China. The Chinese always use one hand to express the number “0” to “10”,
but the Europeans always use both hands. For example, a Chinese always
stretches out the thumb and little finger to express “6”, while if a European
wants to express “6”, one would open the whole fingers of one hand and plus
another thumb of the other hand [4].

4. Showing shyness. More or less, people always feel shy when they
speak in the public. They don’t know where to place the hands. In some
English-speaking countries, people often stretch out their arms, crossing
downwards and grasping their fingers backwards, and turning face beside at
the same time. While in China, people would rub their hands quickly and then
put their hands beside and cannot help quivering. Or they may put their hands
on the table or play with their fingers.

5. “V sign” in communication. During World War II, Winston
Churchill, the British Prime Minister, held up his index finger and middle
finger to form a “V” sign, to indicate “victory”, and with his palm outwards.
This sign has spread across all over the world. If one forms the same sign in
Britain, only to change the direction of palm, say, from outwards to inwards,
such a sign will enrage others. It is blank in Chinese gestures.

Chinese always curve index finger to express number “9”. While in
Netherlands, they think that tap at the temples means one has plenty of brains.
If an Italian wants to remind you that there are some dangers, they will pull the
lower-eyelid slightly with index finger. When noticing such a sign in Italy, one
should look out. People from different countries have different understanding
to this indication. The British may think that what they have done has been
seen through. And the

There is a special sign in France — shaving chin with index finger,
especially when a female refuse the purchaser she doesn’t like. In a French
café, one would meet a girl smiling and shaving her chin, charming and
lovely. The purchaser would be sensible and quit when he sees the gesture.
The Dutch would like to shave along the bridge of the nose times to indicate
that someone is stingy or mean. And they tap their forehead or act as driving
the flies before to show that one is crazy. When they mean that there is a
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phone for you, they would circle above the ear with index finger. The index
finger can also have other meanings. In China, people always stretch out the
index finger and draw circle around one’s own face, as if they are scratching,
but the finger is straight. Such a gesture means “disgraced”.

Use of Little Finger. The little finger also plays a great role in
communication. Stretching out little finger takes different meanings in
different areas. In China, this gesture means “slightly”, “not worthy of
mentioning”, “worst”, “end”, “the reciprocal first”, and extends to mean
“despite”. Chinese consider this action to be graceful; at least it will not cause
negative response. While in English-speaking countries, people would take it
as a meaning of affection [5]. It means that she does not want to make her
hands dirty or she cannot touch things casually, and etc.

In China, people pat his or her own stomach lightly with one or both
hands open to signify “I am full”; but in England and Ukraine, they raise their
hands to throats, with fingers extended and palm down while saying “I am full
up to here”. Besides, the actions patting on the children’s heads, in European
cultures, is considered rude, intrusive and offensive, sometimes, it may even
arouse a strong dislike and repugnance; on the other hand, it means no harm,
and is merely sign of friendliness or affection in Chinese eyes. So when the
European mothers meet such things in China, they could be quite
embarrassing and awkward [6, p. 87].

And people from European countries turn around their rings constantly
to show nervousness or uneasiness. But if people in the mainland of China act
like this, they will be regarded they are showing off richness. It is clear to see
the same gesture with different meanings in different cultures, and people
from different cultures will express same meaning by different gestures.

Thus, there are many kinds of gestures: rubbing chin, pointing,
clenching fist, waving, clenching fist, shaking a finger, folding arms,
narrowing eyes, rubbing nose, raising eyebrows, and others. They have many
different meanings in different cultures; sometimes they have the same
significance. In Chinese and European cultures we can observe some common
features in a number of gestures. But there are a lot of them that have
absolutely opposite meaning. That is why it is necessary to remember — what
may be friendly in one country or region can be an insult in another.

The facial expression shift in mood and convey different meanings.
Smiles and laughter usually express happiness, friendlessness and satisfaction.
Crying often means sadness and pain. There are generally true in Chinese and
western cultures, however, cultural backgrounds affect how, when and to
whom facial expressions displayed. To illustrate, consider the following
example:

A Chinese college student, while having a dinner party with a group of
foreigners, learns that her favorite cousin has just died. She bites her lip, pulls
herself up, and politely excuses herself from the group. The Italian student
thinks, “how insincere; she does not even cry.” The Ukraine student thinks,
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“how unfriendly; she doesn’t care enough to share her grief with her friends”
[7,p. 123].

As you can see in the western cultures, especially in European cultures,
people would show their emotions to their friends, they may even cry in
public. Yet it is not common in China, Chinese people want to bear their
burdens by themselves and hide their expressions of anger or sorrow.
Moreover, there are some situations when the Chinese will make facial
expression that will cause negative reactions by westerners. For instance,
when a westerner is parking his bicycle, and the bicycle accidentally falls
over, he feels embarrassed at his awkwardness. At this time, if a Chinese sees,
he or she may laugh, though it is not at the person or his misfortune, it is just a
way of avoiding embarrassing, but for the westerner who is unaware of this
attitude, it is usually quite unpleasant and cause bad feeling.

Eye language can express complicated feelings and it is an important
way to judge the intimacy of communicators. People from European countries
have more eye contact when they are in conversation. According to Western
tradition, communicators must gaze at each other. But there are many rules
about eye language: whether to look at the other communicator or not; when it
is the time to look at them, how long we can look at; who we can look at and
who we can’t; they all imply different meanings in communication.

And as for eye contact, Europeans like to use eye contact when talking
to others. This action shows great respect and lets the person talking know that
the listener is interested in what another has to say. However, the Chinese have
a different theory. Chinese believe that only men and women who are in love
with each other should keep very close eye contact. It is therefore a sign of
respect to deliberately avoid eye contact. However, the exception is to look an
elderly Chinese man in the eye when conversing [8].

According to Chinese tradition, people who are sitting have right to
take charge of others: monarch sits and officer stands; father sits and son
stands; leader sits and employee stands and so on. So the younger give the old
a seat to show respect. But in European countries, people who are in charge of
others have tendency to stand. They will make use of the height of space to
indicate the high status. People who have high status choose to sit when they
are conversing with you, which mean they want to create harmonious and
equal atmosphere and lessen space.

Touch is probably the most basic body movement of human
communication. It is experienced long before people are able to see and speak.
Touching, such as, hugging, kissing are all the ways in which people
communicates. They convey messages as well as our words and movements,
and also it has cultural over stones as body movements. For the simple act of
greeting, some high-contact European countries, including Ukraine, France,
and several of the East European and Mediterranean countries, will give you a
warm hug and a kiss on the cheeks to show their welcome to you. Yet in
China, this practice is seldom seen, people always shake hands with each other
while saying “Hello”. They do not kiss others except lovers [9].
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Cultures also vary in the expectation about who touch whom. Among
Chinese, holding hands or arms, no matter with the same sex or opposite sex is
acceptable, so people walking with an arm across the other’s shoulder or
around the waist, or even grabbing an elbow to help another is common in
China; on the other hand, many Euro-Americans, react negatively to the same
sex touching, though they usually do not mind opposite’s. They think only the
homosexual, especially men, will hold hands or arms, walking on the street
[10, p. 43]. Besides, men should not shake hands with ladies before they
stretch out. From these we can know, touching messages change from culture
to culture, and from one body part to another.

Europeans often laugh loudly in the public speech or at a delighted
party, but in the daily conversations, they speak softly and gentle. This is
different from that in China, Chinese people always fond of loud voice, no
matter in the public or privacy, they like to speak loudly or turn on the radio or
TV loudly. Especially when Chinese people have parties or ceremonies, it’s
obvious that they are laughing and chatting happily and loudly while they are
celebrating. So when the European have conversations with Chinese or hear
them talking on the phone, they couldn’t bear the loud voices. They think
that’s rude and will cut off their conversations quickly.

Silence is another paralanguage that has the cultural variations. In the
European cultures, silence is not highly valued and not a meaningful part of
the life. They think silence communicates awkwardness and sometimes,
causes people to be uncomfortable; they would do something, like talking,
watching TV, listening to music, and other sound-producing activities, to keep
them from silence.

However, in China, people believe that silence is also speech. They do
not feel uncomfortable with the absence of noise or talk and are not compelled
to fill every pause when they are around other people. In fact, there is often a
brief among Chinese traditions that words can communicate an experience and
that inner peace and wisdom come only through silence [11]. Furthermore,
silence may be interpreted as evidence of agreement, lack of interest, injured
feelings, or contempt. One example is some Europeans often dissatisfy
Chinese people’s silence when they are speaking exciting in the speech, they
feel embarrassing and insult. But in fact, the Chinese are listening carefully
and respect the speaker by not interrupting them. Another instance of silence
differences is the meaning to the questions “Will you marry me?” In English
people’s eyes, silence means uncertainty, and the girl should consider for some
time; in Chinese, it’s interpreted as acceptance [1]. So as you can see, silence
can affect interpersonal communication by providing feedback and
information in the form of nonverbal messages. People from different cultures
should recognize the different meanings that the messages sent.

Space or distance between two people is a key factor when
communicating. Relatively, westerners, especially the northern Europeans and
Americans, need more space or distances than Chinese, because of the privacy
culture. E. Hall has suggested four main distances in European and American
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social and business relations: intimate, personal, social, and public. Intimate
distance ranges from direct physical contact to a distance of about 45
centimeters; this is for people’s most private relations and activities, between
husband and wife or lovers, for example. Personal distance is about 45 — 120
centimeters and is most common when friends, acquaintances and between
relatives converse. Social distance may be anywhere from about 1.30 meters to
3meters; people who work together, or people doing business, as well as most
of those in conversation at social gatherings tend to keep a distance of about
1.30 — 2 meters. Public distance is farther than any of the above and is
generally for speakers in public and for teachers in the classrooms [12].

As it shows, most Europeans and Americans don’t like people to be too
close, or they will feel their space invaded. When it happens, they may react in
various ways: they may back up and retreat, stand their ground as their hands
become moist from nervousness, or sometimes even react violently. However,
Chinese culture doesn’t have so specific space distances and privacy concept.
The physical distance between people, no matter in conversation or in public is
closer than what is usual in Europe and America. They can even bear body
contact in a crowded lift, bus of railways. As a foreigner complains: “people
stand so close that I could almost feel the air coming from their mouths”.

Time orientation refers to the value or importance on the passage of
time by the members of a culture. It is divided into past, present and future
orientation. Past-oriented culture often views the tradition and previous
experiences important, just as the proverb says “Consider the past and you will
know the present”. People in the past-oriented culture always use the past as a
guide to do things. Consequently, they show great respect for the elders, who
are links to the past sources of knowledge.

Chinese culture is such kind of example, people in China value past
traditions, family experiences and tribal customs highly. And they are taught
to respect parents and the elders when they are born; they set up many
festivals and social rules to remember the past. However, the westerners
believe that tomorrow or some other moment in the future is most important.
Their cultures are future-oriented. They faith that their fate is at least partially
in their own hands, so they try their best to do the current activities, in order to
get prepared for their tomorrow. “Tomorrow is another day” is the expression
of their life.

On the aspect of the form of time communication, Hall proposes
cultures organize time in one of the two ways: either monochromic (M-time)
or polychromic (P-time) [5, p. 42]. M-time culture considers time as a line that
divided into several segments. Each activity should be carried through strictly
according to the time segments. The Euro-American cultures are the
characteristics of M-time culture. People in that cultures plan for everything;
make a lot schedules; and in each segment they only arrange one thing; their
ideal is to center the attention first on a thing and then move on to something
else. They know when, where and with whom to engage in activities. As long
as the event has planned, it will not be changed easily. As a result, they work
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efficiently and purposely. But people from the P-time culture live quite
differently, they can do several things or contact with more than one person at
the same time. What they emphasize is the accomplishment of the work, but
not the time, so they always break appointments, seldom set up exactly
deadlines.

In China, one of the P-time country, it’s commonly see that a shop
assistant deal with several customers at a time; that people keep waiting for a
scheduled appointment; that friends or acquaintances come to visit without
any call ahead of time. This leads, of course, to a lifestyle that is more
spontaneous. But to M-time culture’s people, it must be confused and
frustrated [7].

The study of culture should be complementary to the study of
nonverbal communication. The understanding of one should be helpful in the
further understanding of the other. Some authorities feel that the two are
dependent on each other. These are certainly true in most situations.

From the comparison of nonverbal communication in Chinese and
European cultures, we can see two points obviously. First, we must be careful
not to assume that people are communicating only when they are talking. They
are sending nonverbal messages all the time. Second, because the culture
variations influence the nonverbal communication deeply, we should know the
differences consciously and culturally.
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Bynina JIL.M. Oco0iauBocti HeBepOaJbHOI KOMYHIKamii B

KUTANCHKIil Ta €eBPONEChKiH KyJbTypax
CraTTiO  NPHUCBSYEHO  MOPIBHSJIBHOMY — aHANi3y  OCOOJMBOCTEH

HeBepOaTbHOT KOMYHIKAIlli B KUTAHCHKiM Ta €BPOMEHCHKIN KyabTypax. ABTOD
Ha OCHOBI KOHKPETHHX NPHUKIAIIB JEMOHCTPYE KYIbTYPHI BIAMIHHOCTI, SIKi
CJTi/T BpaxOBYBaTH TIiJ] 4Yac HeBepOaTbHUX KOMYHIKAaTUBHHUX aKTiB.

Knrouosi cnosa: HeBepOanbHa KOMYHIKAIIisl, KOMyHIKaTUBHA KYJIbTYpa,
MDKKYJIbTYPHA KOMYHIKAIIisl,KHTAlChKa Ta €BPONCHChKA KYIBTYPH.

bynuna JILH. Oco0enHocT HeBepO0aIbHOII KOMMYHMKAIUM B
KUTANCKOM M eBPONECKON KyJIbTypax

CraThss TOCBAIIEHa CPAaBHUTEIBHOMY aHANU3y OCOOEHHOCTEH
HeBepOaJbHOW KOMMYHUKAIIMM B KUTAiCKOM M €BpONEMCKOM KyJIbTypax.
ABTOp Ha OCHOBE KOHKPETHBIX IPUMEPOB JIEMOHCTPUPYET KYJIbTYpHbBIE
OTIMYMS, KOTOpbIE HEOOXOAMMO YUYMTBHIBaTH BO BpeMsi HeBepOaTbHBIX
KOMMYHUKATHUBHBIX aKTOB.

Knrouesvie cnosa: nHeBepOanbHasi KOMMYHUKAIMA, KOMMYHUKaTUBHAs
KyJIbTypa, MEXKYJIbTypHas KOMMYHMKallMs, KUTalCbKas W e€BpoIeicKas
KYJIbTYpBI.

Bunina L.N. The peculiarities of nonverbal communication in
Chinese and European cultures

The article highlights the peculiarities of nonverbal communication in
Chinese and European cultures on the bases of comparative research.

Key words: non-verbal communication, communicative culture, cross-
cultural communication, Chinese and European cultures.

YIK 659,1:811.111
0. O. BacuianeBa

KOMYHIKATUBHI CTPATEI'TI B ABTOMOBLIbHIN
PEKJIAMI 60 — 70-x POKIB XX CT. I IOYATKY XXI CT.

Peknama € omHuM 13 croco0iB MOJAaHHS HaWKpalIUX XapaKTePUCTHK
TOBapy MOTEHIIHOMY mokynmoo. "Pexiama — 1e iHpopMmariifHuii mporec.
KoMyHiKaTUBHMII KOMIOHEHT pEKJIaMH, M0 MOKIMKAaHUN TepeKoHaTH
CMOXHMBaya B TOMY, IO JIaHOMY TOBapy NpUTaMaHHI HaWKpaml SKOCTi Y
MOPIBHSHHI 3 YK€ iICHYIOUMMHU aHajoramu" [4].

BinMmiHOIO pucO0 peknamMu € I CHpsSMOBAHICTh Ha JIOCATHEHHS
KOMEPIIHHUX IIUICH. Tit nMpUTaMaHHA BEJIMKA CHJIa BIUIMBY Ha CBIJIOMICTBH 1
MiJCBIOMICTh JIFOAUHU. HeoOXiqHO BIA3HAYMTH, M0 METOK PEKJIAMH € He
TIIBKM HaJaHHS iHpOpMallii Ipo TOBap, CKUIBKMA HaB’ S3yBaHHS LIOTO TOBAPY
3a JIOTIOMOTOI0 KOMYHIKATHBHOTO BIUIMBY Ha ayaurtopito [E.B. MenBenes,
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